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Dinnaga calls this the problem of innumerableness (anantya)
and notes it as a fault of the denotation theory.22

Our learning of a name as expressing something and our use
of that name or word to express something must in some sense
agree with each other. If the word *X' is learned as expressing
Y, then X should be used to express Y and Y only. As Uddyo-
takara has put it, "if the word's relation to its meaning is not
learned when we are learning that word, one cannot understand
the meaning from the utterance of that word."23

If tfcow' is thought to be learned as expressing a cow particular,
it should be used to express the same particular all the time
because otherwise we will commit the fallacy of 'deviation*. In
other words, the situation will be like this : We learn the word
X to express Z and not Y. Thus, Dinnaga contends that we
should rather conclude that 'cow' expresses or means the class
concept, the cow universal and not the cow particular.

It is further argued that 'cow' cannot help us to identify the
individual through any specific characters. A particular cow
always has other specifications viz., it must have a particular
colour, a definite size, and so on. The word ecow' cannot tell
us anything about these specifications. Hence it is not proper to
regard 'cow' as expressing the cow particular.24

The question arises, how does a word serve the purpose of
referring to a particular ? In the context of perception, the
question may be raised as in what way does a construction refer
to a datum. Dinnaga answers that it is through 'negation' or
elimination.

Each name as Dinnaga understands it, dichotomizes the uni-
verse into two e.g. those to which it can and those to which it
cannot be applied. The function is to exclude the object from
the class of those objects to which it cannot be applied. The
bare particulars are unique instants and always in a flux, and thus
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